Two Paths, Two Ends (Part 2)
The word destruction in Matt. 7:13 — “broad is the way, that leadeth to
destruction” — prompts some interpreters to assume Jesus is speaking of
eternal condemnation. But the word is used in that fashion in only a few
cases in the New Testament, and they are questionable. Vine says the Greek
noun means, “loss of well-being, but not of being.” The word is often used to
refer to ruin or loss. In Matt. 26:8 – the only other time this Greek noun is
used in Matthew’s gospel — the disciples are upset that expensive ointment is
being wasted on the feet of Jesus.
The word is also used to refer to the ruin of one’s life. In Acts 8:18-19
Simon the sorcerer, who is a new believer (see v.13), offers money to Peter
to be given the ability to lay hands on people and endue them with the Holy
Spirit. Peter rebukes Simon harshly in v.20 with the words, “thy money perish
with thee.” Peter certainly does not pronounce eternal condemnation on Simon,
who is saved, but rather warns him that both he and his money will come to
ruin if he does not repent. That seems to be how Jesus uses the word
destruction in Matt. 7.
Examining the verb form of the same Greek word for destruction adds further
clarification. Consider the following passage that speaks of ruin:
Neither do men put new wine into old bottles: else the bottles
break, and the wine runneth out, and the bottles perish: Matt. 9:17
An even more fascinating use of the word can be found in another discipleship
passage, Matthew 10:38-39:
And he that taketh not his cross, and followeth after me, is not
worthy of me. He that findeth his life shall lose it: and he that
loseth his life for my sake shall find it.
Twice we read lose and loseth, which is the same Greek verb, meaning “to
destroy or ruin.” The idea is that whoever “finds” his life (i.e., lives
selfishly and soulishly) here and now will have it destroyed at the Judgment
Seat. Does that mean his life will be removed or cast into eternal
punishment? No, in the context of dealing with disciples, it means he will
lose the reward that his soul could have otherwise received for living
righteously. Literally, it is destruction of one’s works at the Judgment
Seat. That is the destruction in this verse.
Of course, the flip side is more glorious. The saint who loses his soul here
and now – that is, he gives it up, for he chooses to squeeze through the
strait gate and walk on the narrow path – will find it at the Judgment Seat,
in the sense of reward. On the heels of this passage in Matthew 10, Jesus
closes with the following statement in verse 42:

And whosoever shall give to drink unto one of these little ones a
cup of cold water only in the name of a disciple, verily I say unto
you, he shall in no wise lose his reward.
Again, the word lose is the idea of ruin or loss. To lose one’s reward is to
suffer loss. Incidentally, the phrase “lose his reward” in this verse
provides a mini-commentary on the meaning of losing one’s life (literally,
soul) at the Judgment Seat. Clearly, it is not destruction of one’s being,
but destruction of one’s reward.
Two additional passages may help to confirm our understanding of how the word
destruction is used in Matt. 7:13.
But if thy brother be grieved with thy meat, now walkest thou not
charitably. Destroy not him with thy meat, for whom Christ died.
Rom. 14:15
Paul admonishes not to ruin a brother spiritually by selfish choices to
continue in some offending practice.
Finally, the father’s proclamation after the prodigal son returns home speaks
of ruin:
For this my son was dead, and is alive again; he was lost, and is
found. Luke 15:24
The Greek word for destruction is here translated lost. We must remember the
prodigal son was a saved young man. How do we know this? He was a son!
Nevertheless, he pursued carnal living for a time, ruining his life, but had
since repented and returned home. The beautiful part of the story is the
father’s eagerness to receive back his son. Incidentally, the word lost in
the New Testament is very often this same Greek word, meaning destruction, in
the sense of waste or ruin. Context should determine (not one’s preconceived
notions) whether it is referring to eternally lost (unsaved) or temporally
lost (a saved, but wasted life, in need of repentance).
Given a fuller understanding of key words in Matt. 7:13-14, we can now put
the pieces together. Wide is the gate and broad is the way that leads to
destruction – to waste or ruin of one’s spiritual life now and consequently
to one’s reward at the Bema.
In what sense is it broad and wide? In the sense that there is no
tribulation, no suffering for Christ, no being made conformable to His death,
no counting the cost, no need to die daily, no need to take up the cross –
just live however one desires. Many believers live in that manner. Thus,
there are two gates, one representing Christ, the other representing the
world. The way of Christ is the path of discipleship, obeying the law of
Christ, which is costly. The way of the world is the path of fleshly desires

and passions, living for self and enjoying the here and now. The end of
Christ’s way is life and joy and peace and, ultimately, reward at the
Judgment Seat. The end of the world’s way is destruction, ruin, waste of
one’s life and, ultimately, loss at the Judgment Seat.
Sadly, many pursue the broad path of destruction, ruining their lives
spiritually. Few pursue the strait gate and the narrow path. Does that not
explain much in Christianity? First, it explains how so many people can be
saved and not living like it. Second, it explains why there is so little
teaching on the kingdom. Third, it explains why teaching on the kingdom is
often rejected.
At the end of the Sermon on the Mount Jesus uses a different analogy to
explain the two ways, providing a visual illustration of the end result of
each.
Therefore whosoever heareth these sayings of mine, and doeth them,
I will liken him unto a wise man, which built his house upon a
rock: And the rain descended, and the floods came, and the winds
blew, and beat upon that house; and it fell not:for it was founded
upon a rock. And every one that heareth these sayings of mine, and
doeth them not, shall be likened unto a foolish man, which built
his house upon the sand: And the rain descended, and the floods
came, and the winds blew, and beat upon that house; and it fell:and
great was the fall of it. Matt. 7:24-27
Those who take heed to all Jesus has just preached will be like a house built
on a rock that withstands the storms and tribulations of life. However, those
who do not take heed will be like a house built on sand that collapses under
pressure. When it collapses, great will be the fall of it. Of course, the two
houses are representative of the two ways of life a saint can choose. Those
who enter the strait gate and remain on the narrow path of life are like the
house on the rock. On the other hand, those who enter the wide gate and
pursue the broad path of ruin are like the house on the sand. These two
houses are metaphors, not only for life and how one can live it, but also for
the end result of life – the reward or loss one faces at the Judgment Seat.
Paul uses a similar analogy in one of his letters to the Corinthians:
For other foundation can no man lay than that is laid, which is
Jesus Christ. Now if any man build upon this foundation gold,
silver, precious stones, wood, hay, stubble; Every man’s work shall
be made manifest:for the day shall declare it, because it shall be
revealed by fire; and the fire shall try every man’s work of what
sort it is. If any man’s work abide which he hath built thereupon,
he shall receive a reward. If any man’s work shall be burned, he
shall suffer loss:but he himself shall be saved; yet so as by fire.
1 Cor. 3:11-15
Jesus is the foundation on which believers build their lives. Each individual

makes choices as to what type of building materials will be used in the
construction (i.e., sanctification) process. There are two options. One is
enduring because it is focused on the kingdom and eternity — gold, silver,
and precious stones in quality. When the fire of God’s testing furnace tries
the works of saved men, this structure will survive, like the house on the
rock. Accordingly, this believer will be rewarded. In contrast, other
believers will choose to use build of the stuff of this world — wood, hay,
and stubble — which is neither substantive nor enduring. This house will be
consumed in the fire, and the believer will suffer loss. Despite the temporal
loss, this believer is eternally secure — saved, yet so as by fire. But the
the spiritual loss is of enormous consequence, for it also equates to kingdom
loss — no entitlement to reign with Jesus in His coming kingdom.
Examine your own life. Are you on the narrow path or the broad path? Are you
building a house on rock or sand? Are you using materials of enduring,
eternal value or of temporal, earthly value? Someday, the answers these
questions will be manifest to all.

Two Paths, Two Ends (Part 1)
Jesus said the narrow way leads to life and the broad way leads to
destruction.
13 Enter ye in at the strait gate: for wide is the gate, and broad
is the way, that leadeth to destruction, and many there be which go
in thereat:
14 Because strait is the gate, and narrow is the way, which leadeth
unto life, and few there be that find it. Matthew 7:13-14
Remarkably, many have ignored the context and made the assumption Jesus was
speaking of the paths to heaven and hell. But that raises some very important
questions. What is the meaning of “life” in v.14? Is it actually heaven? What
is the meaning of “destruction” in v.13? Is it really hell?
Furthermore, if v.14 is truly speaking of salvation, why is it referred to as
a way, or pathway? Would that not imply salvation is a process? Yet in John
3:18 Jesus said that individuals are either not condemned or condemned
already. There is no pathway involved, no process. In John 3:36 John the
Baptist said that individuals either have everlasting life or the wrath of
God abides on them. Again, there is no pathway involved, no process. It’s
simply one or the other. Salvation is a point-in-time transaction, not a
process, as in the metaphor.
Some may wonder, “What about John 14:6? Jesus said, I am the way.” Indeed,

but a careful examination of the passage and the context reveals Jesus was
speaking to His disciples on the eve of His crucifixion in the upper room,
and He was not addressing matters of salvation but sanctification. In the
midst of that endearing conversation, Jesus teaches His key followers about
the way to fellowship with the Father, which is through Christ. This is the
same subject John addresses at greater length in his first epistle.
To conclude that Jesus is speaking of heaven and hell in Matt. 7 seems to be
making an assumption that is not grounded in the passage but rather on one’s
theological grid. It is of critical importance to interpret these verses in
their natural context. We must first ask the question, “To whom is Jesus
speaking?”
Of course, these verses are near the conclusion of the Sermon on the Mount,
which begins in chapter five. According to Matt. 5:1-2, Jesus is addressing
His disciples, people who are already saved and want to know more about how
to progress in discipleship. They want to learn about the kingdom lifestyle,
and it is that of which Jesus speaks. A study of the Sermon on the Mount
shows that Jesus is concentrating on matters of sanctification, namely, how
we should live here and now if we would enter into a kingdom way of living.
There does not seem to be anything in these chapters about salvation from
eternal condemnation.
For example, the Beatitudes in Matt. 5:3-12 are the virtues of a kingdomfocused saint – poor in spirit, mournful, meek, hungering and thirsting after
righteousness, merciful, pure in heart, etc. To suggest this is the means of
salvation for the lost is to suggest salvation is by works. Furthermore, in
Matt. 5:13, Jesus says, “Ye are the salt of the earth … ye are the light of
the world.” Jesus is obviously speaking to believers. Unbelievers are never
called “salt” or “light.” The entire Sermon is geared to believers and the
need to live a kingdom lifestyle if they would inherit the coming kingdom.
Look at the verse immediately preceding our text:
Therefore all things whatsoever ye would that men should do to you,
do ye even so to them: for this is the law and the prophets.
Matthew 7:12
This is commonly known as the “golden rule.” Can a lost person become saved
by keeping the golden rule? Absolutely not! But it is the way to
sanctification, at least in part, for a saved person. So in the immediate
context of verse 12 and the broader context of the Sermon on the Mount, vs.
13-14 seem to describe for saved people the two possible lifestyle choices
they could pursue.
The word way in the Greek (per Vine) is used metaphorically in this context,
to mean “a course of conduct” or “way of thinking.” Speaking to His saved
audience, Jesus says, “I want you to enter the strait gate that leads to
life. I want you to pursue this pathway in life, not the broad gate that
leads to destruction.”

Thus, the overall interpretation of the passage becomes clear. The ways or
pathways in these two verses are two possible lifestyles that could be chosen
by saved people. One is beneficial and leads to life. The other is
detrimental and leads to destruction. It is critical to define these words,
life and destruction.
The way that leads to life is through the strait gate and down the narrow
path. Notice the spelling of the word strait. It is not the same as the
English word straight. There is a difference. The word in the text does not
mean “unbending” or “without curves.” It is strait in the sense of “narrow.”
Think of the Straits of Magellan, a narrow passageway for ships to travel
through near the southern tip of South America, allowing a shortcut from the
Atlantic to the Pacific. But it is fraught with dangers, for it is narrow,
and ships can be crushed against the rocks.
The Greek word for strait in the text above carries the idea of being pressed
for space. The gate is a very tight spot, a tight passageway. But that’s not
all. The Greek word for narrow means “hemmed in.” The gate is “pressed” and
the way is “hemmed in.” Very close forms of these two Greek words are found
together in another passage in the New Testament:
We are troubled on every side, yet not distressed. (Emphasis added)
2 Cor. 4:8
Troubled is the word translated narrow in Matt. 7:13 and distressed is
translated strait. Paul is using these terms in reference to his ministry. He
had been hemmed in from every angle, no doubt by hardships and pressures and
persecutions, yet he did not allow those circumstances to press him to the
point of discouragement or being overwhelmed. He would not let the stresses
that accompany life and ministry for Christ get him down.
We can now better understand how these words are used in Matt. 7. Using the
picture of a strait gate and a narrow path, Jesus urges His disciples to
choose to die to self and enter a way of living that is inherently full of
hardship because of choices to serve Christ (“take up your cross and follow
me”) – a way of living that keeps one under pressure, hemmed in on all sides.
Why should we deliberately choose this path, seeing it is difficult and
doesn’t come natural? We choose this path because Jesus admonishes us to and
also knowing that suffering with Him qualifies us to reign with Him (Rom.
8:17; 2 Tim. 2:12; Phil. 3:10-14).
Furthermore, the strait and narrow path leads to life! But the life Jesus
promises in this context is not eternal life. It is not heaven. It is a
glorious kingdom way of living, here and now, that results in reward at the
Judgment Seat. It is abundant entrance into the kingdom of heaven (which is
the millennial kingdom). Incidentally, choosing the pathway of life is not
something that happens once. We must die daily. Those who do not, by default,
choose the other way, the wide gate and the broad path. That way is much more
popular, for it does not require pain; it is not agonizing. Many take that
path, but it leads to destruction.

In Part 2 we will explore the meaning of the word destruction and explore the
other metaphor used by Jesus in concluding the Sermon on the Mount.

Entering Into Greatness Part 3
In Parts 1 and 2, we answered the following questions:
1. What does it mean to enter into the kingdom?
2. What characterizes the “righteousness” of the Pharisees?
In this final installment we hope to answer two additional questions. Here is
the third:

3. What is greater than Pharisaical righteousness?
If we, as children of God, would enter into the kingdom, then our
righteousness must surpass that of the scribes and Pharisees. What is greater
than Pharisaical righteousness? The answer is found later in Matthew 5:
Be ye therefore perfect, even as your Father which is in heaven is
perfect (Matt. 5:48).
Perfection is greater than Pharisaical righteousness. But Jesus is not
talking about the positional, imputed righteousness you have in Christ. He is
calling you to a discipleship mode of living that leads to perfection of
lifestyle. Now don’t misunderstand. Jesus is not saying you must
be sinless to inherit the kingdom. That’s not even possible. He is saying you
must be perfect to inherit the kingdom. There is a difference, as we shall
see.
Our
Job
God
God

tendency is to snap back: “No one’s perfect!” Nevertheless, God called
“perfect and upright…one that feared God and eschewed evil” (Job 1:1).
also called Noah “a just man and perfect” (Gen. 6:9). In Genesis 17:1,
instructed Abraham to “walk before me, and be thou perfect.”

The Hebrew word used of Noah’s perfection means “without blemish,” like the
lambs that were offered undefiled and without spot to God. It is also the
word used in the following verses:
For the upright shall dwell in the land, and the perfect shall
remain in it (Prov. 2:21).
The righteousness of the perfect shall direct his way (Prov. 11:5).
The Hebrew word used of Job’s perfection means “complete, pious, undefiled,

upright.” It is also used in this verse:
Mark the perfect man, and behold the upright, for the end of that
man is peace(Psalm 37:37).
In the New Testament we find the goal of the church is perfection:
Till we all come in the unity of the faith, and of the knowledge of
the Son of God, unto a perfect man, unto the measure of the stature
of the fulness of Christ (Eph. 4:13).
Paul is obviously using the idea of growing unto a perfect man as a
sanctification term—the goal of progressive sanctification.
What is perfection, according to Ephesians 4:13? It is the measure of the
stature of the fullness of Christ. Paul’s goal, as stated in Colossians 1:28,
is to “present every man perfect in Christ Jesus.” In the context, he’s not
referring to salvation, but rather to sanctification. Later, in Colossians
4:12, Paul prays that they might “stand perfect and complete in all the will
of God.” James admonishes the saints that by works (i.e., righteous living),
faith is “made perfect” (James 2:22).
Jesus calls all children of God to perfection, but that is not the same as
sinlessness. There is a difference, and we can easily distinguish between the
two by defining perfection.
The Greek word means “finished, complete, having reached its end.” This word
is a form of the same word used by Jesus on Calvary when He cried, “It is
finished.” According to Vine, the way the word is used in Matthew
5:48 conveys “the idea of goodness without necessary reference to maturity.”
Thus, perfection is the idea of complete sanctification—the kind of
sanctification that progresses to the extent Jesus deems it worthy of hearing
“well done” at the Judgment Seat. In a nutshell, perfection is consistent
obedience to the will of God. Of course, that is not the nature of
Pharisaical “righteousness.” The Pharisees were characterized by outward
conformity to the letter of the law but not inward submission to the spirit
of the law.
It is important to recognize that in Matthew 5 Jesus is not teaching the
doctrine of justification. In other words, He is not teaching that if one
would go to heaven, he must have greater righteousness than the Pharisees, in
the sense of having the imputation of Christ’s righteousness at salvation
(which makes a believer righteous in the spirit realm of his being).
Rather, Jesus is teaching soul perfection, which is the idea of living
completely righteous, in conformity to God’s will, both inside and out—unlike
the Pharisees, who were primarily focused on the outside. Again, perfection
doesn’t mean sinless; it simply means not sinning. That may sound perplexing,

but perhaps it will become clearer when examining two seemingly contradictory
verses in John’s first epistle.
Whosoever is born of God doth not commit sin; for his seed
remaineth in him: and he cannot sin, because he is born of God (1
Jn. 3:9).
As saints, we do not sin in the realm of our spirit, because our spirit has
been made completely righteous at salvation. Old things have passed away; all
things have become new. The Spirit of God dwells in the realm of our spirit,
and it is a completely holy habitation, having been justified and
positionally sanctified.
However, the realm of the soul is an entirely different story. Thus, the
apostle John could say this:
If we say that we have no sin, we deceive ourselves, and the truth
is not in us… If we say that we have not sinned, we make him a
liar, and his word is not in us (1 Jn. 1:8, 10).
The verses quoted above may sound in conflict, but they are not, when we
understand that chapter 3 is referring to the spirit of man while chapter 1
is referring to the soul. For more help on this subject, refer to my previous
article entitled, The Three Tenses of Salvation.
Now look what happens when the soul of a saved man chooses to take his
marching orders from his righteous spirit:
Whosoever abideth in him sinneth not (1 Jn. 3:6).
A believer lives righteously to the extent he is abiding in Christ (Who lives
within the realm of that believer’s righteous spirit). In fact, 1 John
1:9 makes it clear that a believer’s soul can be cleansed
of all unrighteousness! Therefore, it is possible for a believer to live
consistently righteous (i.e., perfect), to the extent his heart is clean of
sin—1 John 1:7.
The objective is for the soul to learn to rely upon the provision in
the spirit and thereby live righteously. When a Christian learns to live that
way over the course of his life, his soul is made perfect (complete) in
progressive sanctification. He is on the narrow path that leads to life,
preparing to hear “well done” at the Judgment Seat.
That leads to the final question.

4. How can we possibly fulfill the righteousness of the law?
The question has already been partly answered by the passages in 1 John, but

let us return again to Matthew 5:17 for a fuller answer.
Think not that I am come to destroy the law, or the prophets: I am
not come to destroy, but to fulfil (Matt. 5:17).
Jesus came to fulfill the law. He lived it perfectly, completely, and we can
also, to the extent we let Him live His life through us. Notice something
very beautiful in Matthew 5:17. Look at the word fulfill. In the Greek, it is
the idea of rendering full and complete. It is carrying through to the end
and accomplishing. Now look carefully at the following verse:
That the righteousness of the law might be fulfilled in us, who
walk not after the flesh, but after the Spirit (Rom. 8:4).
The word fulfilled here is the same Greek word as in Matthew 5:17. In
Matthew, we are told that Jesus came to fulfill the law—to carry it through
to the end.
Here, we are told that we have the same possibility of fulfilling—that is,
carrying through the law to the end. How? When we choose in our soul to walk
not after the flesh, but after the Spirit. Paul said it similarly in
Galatians:
Walk in the Spirit, and ye shall not fulfill the lust of the
flesh (Gal. 5:16).
Does your righteousness exceed the righteousness of the scribes and
Pharisees? If so, you will be great in the kingdom. If not, you will
be least in the kingdom. There is no excuse for falling short of the
perfection that Jesus requires for greatness, for Perfection dwells within
your spirit. His name is Jesus!

Entering Into Greatness Part 2
In Part 1 we learned that to enter into the kingdom of heaven means to live
the kingdom lifestyle now, as defined by Jesus, which then qualifies one to
inherit the millennial kingdom in the world to come. As discussed in
the previous article, I believe Jesus is speaking of matters of
sanctification rather than salvation.
What is the kingdom lifestyle? Jesus answers that question throughout the
book of Matthew, but most intensively in the Sermon on the Mount. In chapters

five through seven, and particularly in the Beatitudes (Matt. 5:3-12), Jesus
teaches His disciples how they should live if they would enter into the
kingdom way of living. We discussed those requirements in a previous series
entitled Seek First the Kingdom.
In the context, it seems Jesus is teaching that a believer fulfills the law
to the extent he is living out the virtues of the Beatitudes. Of course, we
realize the only way that can happen is when a child of God chooses to
appropriate the provision of Christ living within. We will come back to that
thought at the conclusion of the article.
For now, we need to take note how Jesus summarizes His initial teaching on
discipleship:
Whosoever therefore shall break one of these least commandments,
and shall teach men so, he shall be called the least in the kingdom
of heaven: but whosoever shall do and teach them, the same shall be
called great in the kingdom of heaven. For I say unto you, That
except your righteousness shall exceed the righteousness of the
scribes and Pharisees, ye shall in no case enter into the kingdom
of heaven (Matthew 5:19-20).
In order to enter into the kingdom of heaven, a child of God must live in
such a way that his righteousness exceeds (literally, surpasses) the
righteousness of the scribes and Pharisees. Again, I would challenge the
reader not to think of entering into the kingdom of heaven as getting saved
and/or going to heaven, but rather as living the kingdom lifestyle now with a
view to inheriting the future millennial kingdom. Inheriting, I believe, is
the idea of ruling with Christ in His kingdom as opposed to dwelling in the
kingdom as a mere subject. I discussed that concept more fully in a previous
article, entitled Two Inheritances.
In the context of Matthew 5, if salvation from eternal condemnation is in
view, then it would seem that keeping the Beatitudes (i.e., having
righteousness that surpasses the Pharisees) would be a works-based salvation.
Of course, Jesus is not teaching salvation by merit. This dilemma is resolved
if we understand the passage to be referring to progressive sanctification.
If our righteousness must surpass that of the Pharisees, then we must
understand the nature of Pharisaical righteousness. That leads to the second
of four questions posed in the previous article.

2. What characterizes the “righteousness” of the Pharisees?
Formerly, I read Matthew 5:19-20 with two prejudices. The first one you
already know—I assumed entering into the kingdom was a reference to getting
saved and going to heaven. The second one was an assumption that virtually
all the Jews at the time of Christ were unbelievers, and especially the
Pharisees. I now believe those assumptions were incorrect.
It is important to understand that the Jews at the time of Christ were

worshiping in the temple, offering animal sacrifices, observing the feasts,
and looking for Messiah to come. Could it be said, they were believing God?
Is that not how Old Testament people were saved—by believing God?
I now believe multitudes of Jews were already saved people when Jesus arrived
on the scene, and thus His primary purpose (as spelled out in the synoptic
Gospels) was calling the nation to repentance for their disobedience to God.
In other words, He was calling them to a kingdom way of living, for the
kingdom of heaven (the Messianic kingdom on earth) was at hand (near).
Certainly, Jesus was also concerned with saving lost people, and so we have
John’s Gospel that tells of His burden to go after unsaved individuals. But
it seems He operated under the assumption that the great need of the nation,
as the covenant people of God, was to repent, and return to a kingdom way of
living. With the Messianic kingdom in view, much would be at stake!
Many in the nation were living licentiously, while others were living
legalistically, and thus the call to repentance. Incidentally, does not
licentious behavior and legalistic behavior characterize much of Christianity
today, even amongst saved people in our independent, fundamental, Biblebelieving churches? What is the problem? Multitudes of Christians have left
their first love through fleshly choices. The cares of this world have
produced a generation of indifferent Christians who are not looking for their
Lord’s return and they are certainly not prepared to rule with Christ in His
coming kingdom.
In other words, I would allege the condition of the church of Jesus Christ in
the twenty-first century is much like the condition of the Jews in the first
century, that is, full of believers who need to repent of their misbehavior
and return to the kingdom way of life as outlined in the Beatitudes. To
ignore such a call by our Lord is consequential, for it will result in a
negative verdict at the Judgment Seat and disinheritance from ruling and
reigning with Christ in His coming earthly kingdom (the very purpose for our
millennial existence!).
Against that important backdrop, we find two cause-and-effect relationships
in Matthew 5:19-20 that were originally directed at the disciples of Christ
but, by extension (John 17:20), apply to all future born-again believers,
including us.
Cause-Effect Relationships
First—Positive
Cause in v.19: obeying the least commandments (and teaching others so)
Cause in v.20: righteousness surpassing the Pharisees (entering into kingdom
living now)
Effect in v.19: called great in the future millennial kingdom then (idea of
reward & inheritance then)

Second—Negative
Cause in v.19: breaking the least commandments (and teaching others so)
Cause in v.20: righteousness on par with the Pharisees (not entering into
kingdom living now)
Effect in v.19: called least in the future millennial kingdom (idea of
recompense & disinheritance then)
Lawbreakers will be least in the millennial kingdom! Those who disobey
God now, will bear the consequences then. Indeed, those Christians who break
the so-called (by the Pharisees) least commandments (in the context, the
virtues taught in the Beatitudes), passing them off as unimportant, and
teaching others so, will be considered least in the kingdom. That is a
frightful warning!
Jesus did not come to annul or abolish the law—He came to fulfill it (Matt.
5:17). In fact, not one jot or tittle will pass from the law, until all be
fulfilled (Matt. 5:18). In other words, the very least aspects of the moral
law of God remain as long as this present heaven and earth remain (and that
includes the millennial world). That is what Jesus is teaching in the Sermon
on the Mount. Indeed, He raises the bar to a higher standard—the law of
Christ.
The Pharisees would be least in the kingdom, for they were guilty of breaking
what they deemed as least commandments and teaching others to do so as well.
To break is to loose from obligation. Jesus did not distinguish between the
commandments, but the Pharisees made an artificial distinction and taught by
their example that lesser commandments could be broken with impunity. But
that is not what James 2:10 says, “For whosoever shall keep the whole law,
and yet offend in one point, he is guilty of all.” Thus Jesus is warning His
disciples that having a Pharisaical mentality and lifestyle will result in
not living a kingdom lifestyle now, the ultimate consequence being
calledleast in the kingdom then.
We typically think of carnal Christians out in left field, living like the
prodigal son, who will be least in the kingdom. But what about carnal
Christians out in right field, living like the prodigal son’s brother, the
one who never left home but had an air of self-righteousness about him? They
will be least in the kingdom too.
The Pharisees were like that, and I believe fundamental churches often breed
pharisaical Christians. What is a pharisaical mentality? Or we could say,
what is the “righteousness” of the Pharisees?
In the context of Matthew 5-6 (cf. Matt. 23:23, 27-28),Jesus condemns the
Pharisaical practice of observing the letter of the law, while ignoring
the spirit of the law. In fact, in the following sections of the Sermon on
the Mount, Jesus sorts out that problem. For example, the Pharisees could
proudly say, “I have never murdered anyone.” But Jesus teaches that even
anger and hatred in the heart are a violation of God’s law (Matt. 5:22-26).

The Pharisees had steered clear of adultery, but Jesus expands the definition
of adultery to include lust in the mind (Matt. 5:27-30). Numerous other
illustrations are also given by Christ to illustrate how Pharisaical
righteousness falls short of God’s requirement for kingdom living. If one is
to be great in the coming kingdom, he must choose to live better than the
Pharisees here and now. In essence, Jesus is saying that one could keep the
ten commandments perfectly and still not be living a kingdom way of life.
Here’s the point. If you want to be great in the kingdom, your righteous
lifestyle must surpass that of the Pharisees, and that means…
Your way
teaching
You must
You must
law.
You must
You must
You must
Then—and

of living must be characterized by the principles Christ is
in the Sermon on the Mount.
be obedient to the entire law of Christ.
not merely obey the letter of the law, but the spirit of the
obey not merely outwardly, but from the heart.
not add anything to what God requires.
teach others what Jesus teaches.
only then—will you be great in the kingdom.

In Part 3 we will examine the provision for living greater than the
Pharisees.

Entering Into Greatness Part 1
For many years of my life, whenever I read the phrases kingdom of
God or kingdom of heaven in the Scriptures my mind automatically assumed the
Bible was speaking of eternal life/heaven. Entering into the kingdom was the
idea of getting saved. Thus I assumed verses such as the one below were
references to salvation and possessing eternal life.
Except your righteousness shall exceed the righteousness of the
scribes and Pharisees, ye shall in no case enter into the kingdom
of heaven (Matthew 5:20).
But in taking my former hermeneutical position I had a conflict on my hands.
For in this passage—and several others like it—it sounds as if salvation is
dependent on works. I had a great deal of explaining to do to make those
passages fit my theological grid.
Here Jesus says that to enter the kingdom one must have righteousness that
surpasses that of the scribes and Pharisees. In Matthew 7:21 Jesus says the
one who enters the kingdom is the one who does the will of the Father.
In Matthew 18:3 Jesus says that to enter the kingdom one must be converted

(i.e., turn around) and become as a little child. In Matthew 18:9 and Mark
9:43-48 Jesus says that if one wants to enter life (which is equivalent to
entering the kingdom) he has to radically exterminate sin in his life. If
your hand offends you, cut it off, if your eye offends you, pluck it
out—that’s quite radical! In Matthew 19:17 we learn if one is to enter life,
he must obey the commandments.
Did you notice a pattern in all of these statements? In every case, man
must dosomething. Operating under my previous hermeneutical grid—the way I
had always been taught—I had a difficult time reconciling these passages with
the Bible truth that salvation is by grace through faith alone, not of works.
The Scriptures are clear on that point.
By interpreting these passages as Gospel passages, and by assuming kingdom of
God and kingdom of heaven are referring to eternal life/heaven, one has to
conclude (if consistent) Jesus is teaching a works-based salvation, or at
least He did on occasion.
We all know better than that. Yet Matthew 5:20 and these numerous other
passages sound as if Jesus is inferring that works are necessary for
salvation. In the past I dealt with this inconsistency in my thinking by
saying what Jesus is really teaching is that perfection is required for
entrance into heaven (cf. Matt. 5:48), and since no one is perfect—for all
have sinned—we need the imputed righteousness of Christ as our substitute if
we would have forgiveness of sins and eternal life. Thus I claimed
(unwittingly) that Christ’s righteousness is the righteousness to which Jesus
is referring in Matthew 5:20.
The problem with that explanation is nothing in the Sermon on the Mount
speaks of the imputed righteousness of Christ or of salvation in the sense of
justification. Plainly put, Jesus is not giving the Gospel in the Sermon on
the Mount.
I now realize how terribly wrong I was in my former interpretation, and I am
ashamed to think I put words in Jesus’ mouth. I have since come to understand
that Jesus is not talking to those who are lost about salvation from eternal
condemnation. He is talking to those who are already saved about
sanctification and the need to prepare for the kingdom. Incidentally, Matthew
5:48 is the goal, or standard, by which we will be judged at the Bema.
That means the kingdom of heaven in this context is not eternal life/heaven,
but rather the coming millennial kingdom. Yes, the kingdom continues on into
heaven after the Millennium, when Jesus delivers up His earthly kingdom to
the Father to become the eternal kingdom (the two aspects collectively being
referred to as the kingdom of God), but the focus of Jesus in the book of
Matthew is preparing for His earthly kingdom (thus the use of the
term kingdom of heaven).
Jesus is saying that unless our righteousness (i.e., obedience) exceeds that
of the scribes and Pharisees, we will not enter into the kingdom way of life
now, which then qualifies one to inherit the millennial kingdom in the
future. If that is the correct interpretation, then we should take the matter

of our progressive sanctification very seriously. The scribes and Pharisees
were very meticulous about keeping the law—or so they thought—and so we must
be exceedingly focused on obeying our Lord if we would inherit Christ’s
coming kingdom. But, as we shall see, this is not in any way suggesting we
must be Pharisaical. Quite the contrary.
In Parts 1 and 2 of this article I hope to answer four questions:
1.
2.
3.
4.

What does it mean to enter into the kingdom?
What characterizes the “righteousness” of the Pharisees?
What is greater than Pharisaical righteousness?
How can we possibly fulfill the righteousness of the law?

Let’s start with the first question.

1. What does it mean to enter into the kingdom?
According to Matthew 5:20, the one who enters into the kingdom is the one who
has righteousness that is over and above that of the Pharisees. Does that
imply the onlyones in the millennial kingdom will be those whose behavior
surpasses that of the Pharisees? No! This is one of the reasons we know Jesus
is not referring to the imputed righteousness of Christ. He is referring to
the righteous behavior of saints.
We need to remember, according to Matt. 5:1, that Jesus is speaking to His
disciples. Here’s what He tells these saved men:
Whosoever therefore shall break one of these least commandments,
and shall teach men so, he shall be called the least in the kingdom
of heaven: but whosoever shall do and teach them, the same shall be
called great in the kingdom of heaven (Matthew 5:19).
Jesus assumes all saints will be in the millennial world. But He clearly
distinguishes the two different statuses of saints in the millennial world.
To use our Lord’s exact words (in English), some will be called least and
some will be called great. Both groups are inthe millennial kingdom, but they
are not of equal standing. As a child of God, you will be raptured and be
either least in the kingdom or great in the kingdom, depending on your
verdict at the Judgment Seat. Either way, you will be in the kingdom, but
there is a vast difference between least and great, which is outside the
scope of this article.
Examining v.19-20 together, we must conclude that to enter into the kingdom
(by having righteousness that surpasses the Pharisees) is equivalent to being
called greatin the kingdom. On the flipside, not entering into the kingdom
(by breaking one of the least commandments) is equivalent to being
called least in the kingdom.
The phrase enter into the kingdom of heaven cannot mean to possess eternal
life and go to heaven, as has already been demonstrated. Nor can it mean
to inhabit the kingdom, for all saints will inhabit, both least and great.

Contextually, to enter into the kingdom of heaven must mean to be great in
the millennial kingdom, which is akin to the term inherit the kingdom, used
elsewhere in the New Testament, the idea of ruling and reigning as an heir
with Christ, awarded only to those who qualify.
Those children of God who are called great will inherit. All other saints
will not inherit and will be called least in the kingdom. To be least is to
be a mere subject, and with that status comes shame and profound regret,
including weeping and gnashing of teeth. For the least in the kingdom will be
in the darkness outside while those who aregreat in the kingdom will be in
the brightness within, so to speak—not referring to actual places, but
different statuses.
Therefore, we can conclude, based on this passage, when we see the term enter
into the kingdom of heaven or enter into life in the Scriptures, the meaning
is greatness and inheritance in the kingdom. However, the reference is not
merely to the future; it also has a present day application. To enter into
the kingdom is to live now with a righteousness that surpasses that of the
scribes and Pharisees so that your verdict at the Judgment Seat is well done,
good and faithful servant.
The reader is challenged to study the following verses, exchanging the
words enter into the kingdom of heaven or enter into life with inherit the
millennial kingdom. Notice what a difference it makes in one’s interpretation
of the Scriptures.
Matthew 5:20; 7:21; 18:3; Mark 10:15; Luke 18:17
Matthew 19:23-24; Mark 10:24-25; Luke 18:24-25
Matthew 23:13
Mark 9:43-50; Matthew 18:8-9
Matthew 19:17
John 3:5—Note: In John 3:3 Jesus emphatically tells Nicodemus that if he
wants to see (i.e., inhabit) the kingdom, He must be born again. That must
come first. Then, if he wants to enter (i.e., inherit) the kingdom, he must
qualify by being born of water (the Word) and the Spirit (Spirit-filling).
In other words, Jesus is giving Nicodemus the two qualifications
for inheriting the millennial kingdom: salvation by grace through faith alone
followed by a life of obedience to the Lord.
Previously I had viewed all of these passages as soteriological, referring to
salvation. However, forcing that hermeneutic on these passages requires one
to conclude (if consistent) that salvation is by works. Now I realize those
passages do not refer to salvation at all, but rather to
sanctification—qualifying to inherit the millennial kingdom. Of course, that
means a life of discipleship now.
In Part 2, we will examine the second question.

Get Ready to Be the Bride
On the heels of teaching His disciples about the imminence of the rapture
in Matt. 24, Jesus shares the parable of the ten virgins in Matt. 25 to
illustrate the urgency of kingdom-readiness. He wants all believers to enter
into the realm of discipleship, so they will be worthy of inheriting the
Millennium. This parable demonstrates what happens to those who choose to
submit to discipleship and those who do not.
Then shall the kingdom of heaven be likened unto ten virgins, which
took their lamps, and went forth to meet the bridegroom. And five
of them were wise, and five were foolish (Matt. 25:1-3).
Parables are metaphors that use everyday situations to illustrate spiritual
truths. In this case, Jesus uses the concept of Jewish virgins getting ready
for marriage in their culture to get across the utter importance of being
ready to be His bride.
We must not read our western cultural traditions regarding marriage into the
passage. Rather, we must interpret according to the marriage customs
prevalent during Bible times. Following is a brief overview of the five
aspects of marriage during the New Testament era:
1. Betrothal. The bridegroom-to-be would meet with the father of the brideto-be and agree to marry his daughter. The result, if they could come to
an agreement, was a legally binding marriage transaction. The couple was
considered married at that point, but they would live apart for a year
while the bride prepared for the wedding and the groom prepared the
home.
2. Processional. The bride would be transferred from her father’s house to
the house of her new husband. This would typically happen at night in a
torch-lit procession, involving guests. The bride did not know what day
the groom would appear, so she had to be prepared for his arrival. A
town crier of sorts would come by a little in advance to warn the bride
of the groom’s arrival.
3. Festivities. An entire week of feasting and celebrating with friends
would typically precede the wedding ceremony.
4. Ceremony. The actual wedding observance would be held toward the end of
the week of celebration.
5. Marriage Supper. A large concluding supper would be held at the end of
the week, after which the groom and his bride would be ushered off to
their home to start their lives.
It is important to keep this custom in mind when studying the parable, for it
is vivid in the psyche of the Jewish audience Jesus is addressing.

The moral of this story is simple: those who are faithful and ready (i.e.,
spiritually prepared) at the rapture will be allowed to participate in the
wedding festivities, including the wedding supper, which inaugurate the
Millennium. Those who are unfaithful will be excluded from the celebrations.
This does not mean they are unbelievers, but rather believers who have not
lived righteously. They are saved; yet so as by fire (1 Cor. 3:15).
Accordingly, they do not qualify to rule and reign with Jesus in His
millennial kingdom.
As stated in a previous article entitled, The Wedding Garment, the necessary
preparation for attending the wedding festivities is a proper wedding
garment. Contrary to popular belief, the wedding garment is not the imputed
righteousness of Christ.
Rev. 19:8 specifies the garment of fine linen, clean and white granted to
wedding participants is the righteousness of saints (emphasis added). The
Greek word translated righteousness is plural, and should literally be
translated righteousnesses (plural). In other words, the garment is the
righteous acts of saints! The acts are righteous because they have been
imparted by Jesus, as He lives His life through the saints.
Again, this is not a reference to the imputed righteousness of Christ
(justification), but rather to a righteous garment Jesus imparts to those He
deems worthy at the Judgment Seat, based on their righteous lifestyle here on
earth. That is, only those who progress in sanctification to the point of
discipleship, according to the will of the Lord, will be suitably dressed –
and thereby qualified – to be included in the marriage festivities. Could
this be implying that only faithful Christians – as determined by Jesus at
the Judgment Seat – will comprise the bride of Christ? Fellow believer, do
you understand the significance of your Judgment Seat verdict?
Some would have us believe this passage is referring to saved and unsaved.
The five ready virgins are those who are saved, they say, and the five
unprepared virgins are those who are unsaved. However, despite the popularity
of that interpretation, it is not consistent with the text, as we shall see.
First, all ten women in the parable are virgins. The natural man is never
compared to a virgin, which is a picture of positional righteousness and
purity. That imagery would be inappropriate for unbelievers, who are dead in
trespasses and sins and enemies of God. Furthermore, the apostle Paul said
in 2 Cor. 11:2, “I have espoused you to one husband, that I may present you
as a chaste virgin to Christ.” He was speaking to saints at the church of
Corinth, not to the lost. His intent was to be able to present them as chaste
(pure) virgins, a prospect which is possible for believers because of our
position in Christ. However, presentation as a pure virgin at the Judgment
Seat is not a given, for it is conditional, based on one’s lifestyle.
Some insist this kingdom parable refers to the Jews rather than the church.
They say these are Jews waiting for Christ’s second coming at the end of the
tribulation. That is unlikely, for in Matt. 21:43 Jesus had pronounced that
the kingdom would be taken from the Jewish nation and given to a “nation”
bringing forth the fruits thereof. We understand that “nation” to be the
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Christ, for in Matt. 8:12 Jesus said “the children of the
the Jews) would be cast into outer darkness – not a reference
the relative darkness outside the realm of Christ’s bright
banqueting hall, so to speak.

Furthermore, the context (Matt. 24) of our text (Matt. 25) is focused on
being prepared at the rapture and not being surprised, like the arrival of a
thief in the night. If this were referring to the second coming, it would be
predictable. The element of surprise would be missing. Thus, this parable of
the virgins and the one preceding it (the parable of the household servant)
and the one following it (the parable of the talents) must apply to the
church and not to Israel. These virgins represent the saints. In fact, the
number ten, according to several Bible commentators, is the number of
completion. The ten virgins symbolize the entire church.
The storyline is simple. The ten virgins are preparing for the coming of the
bridegroom, but according to the marriage customs outlined earlier, they
don’t know when that will be. Since the bridegroom will come at night, they
have lamps, filled with oil, and the wise virgins have vessels of surplus oil
besides. The foolish virgins do not have the extra oil.
Oil in the Scriptures is typically a picture of the Holy Spirit. Another
indication that these virgins are all saved is that they all have oil in
their lamps – representing the indwelling presence of the Holy Spirit. Those
who have surplus oil, we could say, not only have the Spirit’s indwelling,
they also are filled with the Spirit – they are walking in the Spirit, living
the Christ-life.
The wise virgins are like Christians who have renounced the self-life and
have let go of worldly pleasures. They are regularly appropriating God’s
grace by faith to let Jesus live His life through them. They are fruitbearing, victorious Christians. In contrast, the unfaithful are living for
themselves, captivated by the world, indifferent to the Lord’s return, not
walking in the Spirit.
Since the hour is late, all of these virgins go to sleep. Soon they are
awakened by the crier at midnight, who says, “Behold, the bridegroom cometh;
go ye out to meet him.” Notice the emphasis on readiness to meet the
bridegroom – in our case, readiness to meet Jesus at the Judgment Seat.
They all get up and trim their lamps to meet the bridegroom. This is very
likely indicative of the rapture (which is contextual). A picture of the
Judgment Seat follows, for while five of the virgins are faithful, being
filled with the Spirit and therefore ready to meet the bridegroom, the other
five are unfaithful, not being filled with the Spirit and therefore not ready
to meet the bridegroom.
In the parable, the unprepared virgins don’t have enough oil,
and buy some for themselves. The wise virgins cannot give any
since every person will stand before Christ, accountable only
self. Spirit-filling is a personal thing and cannot be shared
Every man (or woman in this case) must be filled, independent
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wise virgins are wise because they have been living for Jesus; the foolish
virgins are foolish because they have been living for self.
While the foolish virgins are off trying to obtain more oil for their lamps,
the bridegroom comes. The wise virgins enter the wedding banquet hall, and
the door is shut. The unprepared miss their opportunity to attend the
marriage and related festivities.
Incidentally, what door is shut? The door to heaven? Absolutely not! Jesus is
not talking about heaven; He is talking about the millennial kingdom. In
particular, the marriage of Christ and His church that inaugurates the
Millennium.
In like manner, unfaithful Christians are excluded from the marriage
festivities, indicating millennial disinheritance, no opportunity to rule and
reign with Jesus in His coming Kingdom.
Think of it! Jesus will be the King of the kingdom, and His bride will be the
queen, so to speak. The queen will rule and reign with the King throughout
the millennial kingdom.
That is why the unfaithful church is not included in the marriage festivities
or the marriage itself – because they will not be ruling as Christ’s bride
(His queen) in the kingdom.
What becomes of the unfaithful Christians (or we could say the five foolish
virgins)?
Afterward came also the other virgins, saying, Lord, Lord, open to
us. But he answered and said, Verily I say unto you, I know you not
(Matt. 25:11-12).
The statement of Christ in v.12, “I know you not,” tends to confuse some into
thinking these virgins cannot possibly represent Christians. However, a brief
explanation of the Greek wording used can clear up any potential
misunderstanding.
Jesus is omniscient, and obviously knows everybody, so His statement “I know
you not” cannot refer to intelligent comprehension. He is using the term
relative to the context.
The Greek word translated “know” in v.12 is the idea of intimate knowledge.
Vine says Christ’s statement suggests, “you stand in no relation to me.” That
doesn’t mean they are lost and condemned. Relative to the parable and the
context, it means they are not fit to be His bride. They are not closely
related to Jesus, because of their unrighteous lifestyle that has resulted in
broken fellowship. Thus, they are not allowed entrance to the wedding
festivities and the marriage, for they do not qualify to enter the banquet
hall.
It is as if Jesus is saying, “you five foolish, unfaithful virgins are not

worthy to be my bride; my relationship to you is not close. You will not rule
and reign in my kingdom as my queen.” Immediately following Christ’s
pronouncement, “I know you not,” He admonishes His disciples:
Watch therefore, for ye know neither the day nor the hour wherein
the Son of man cometh (Matt. 25:13).
In dispensational Christianity, it seems the tendency is to assume
that all believers will inherit the millennial kingdom, all will rule and
reign with Christ in some degree, all will inherit the promises for
overcomers, all will live happily-ever-after, and all will live without
sorrow in the Millennium. But it seems to this writer that such theology is
not only inconsistent with the Scriptures, but also contributes unwittingly
to licentious behavior.
It is high time that saints get ready to be the bride!

Seek First the Kingdom (Part 2)
In the first few pages of the New Testament we find one of Christ’s first
lessons on discipleship. We know it as the Sermon on the Mount. Jesus
commences the sermon with the Beatitudes, which are spiritual qualifications
for inheriting the millennial kingdom. Some have suggested they are the
prerequisites for entering the kingdom, but that is not correct, for it would
imply that one must do good works in order to be saved.
Others have suggested the Beatitudes are evidences of salvation and that
those who do not display these evidences are not actually saved. That is
nowhere implied in this text and, in fact, is contrary to two key indicators
in the context that Jesus is talking with saved people. First, in v. 1, we
learn that Jesus is talking with His disciples – saved people that are
desirous of progressing in their sanctification. Second, in vs.13-14, Jesus
says emphatically, ye are the salt of the earth … ye are the light of the
world. He would certainly not have used these terms to refer to unsaved
people. He does, however, suggest the possibility that saved people can lose
their savor and hide their light.
Thus, we conclude the Beatitudes are the spiritual qualities required for
ruling and reigning with Jesus (inheriting) in His millennial kingdom. Those
who do not qualify will enter the kingdom but not participate. They will be
relegated to a realm that is outside the presence of the Lord and His light.
In Part 1, we examined the first four Beatitudes. In this article we will
examine the final four — qualifications five through eight.
5. Showing mercy. Blessed are the merciful: for they shall obtain mercy

(Matt. 5:7).Mercy is the deliberate withholding of justice. It is not giving
someone what they deserve. God is an inexhaustible wellspring of mercy, for
His mercy endures forever. He has showered upon all men His great mercy, for
the purpose of leading us to repentance (Rom. 2:4).
In like manner, we are instructed, as children of God, to be merciful toward
others. InMatt. 18:23-35 Jesus likened the kingdom of heaven to a gracious
and merciful king who forgave one of his servants an impossible debt.
However, that same servant refused to show mercy and grant forgiveness to
someone who owed him a tiny debt. He cruelly consigned the man to prison. In
the end the king was angry with his servant and showed him no mercy. The
parable illustrates the truth that disciples who are merciful toward others
will be treated mercifully at the Judgment Seat of Christ. The implication is
that those who show mercy in this life will inherit the kingdom in the next.
6. Purity of heart. Blessed are the pure in heart: for they shall see God
(Matt. 5:8). The word pure in this verse simply means clean. Most
commentators recognize the heart as figurative of thoughts and feelings.
Thus, to be pure in heart is to be clean and untainted in one’s thoughts and
feelings.
This particular beatitude assures that the righteousness sought after in v. 6
is not merely outward, but also inward righteousness. Jesus emphasizes the
importance of inward righteousness later in the chapter. Referring to the
seventh commandment,thou shalt not commit adultery – to which one could be in
outward conformity — Jesus adds, whosoever looketh on a woman to lust after
her hath committed adultery with her already in his heart (Matt.
5:28). Purity of heart (thoughts/feelings) must also accompany outward
righteousness.
Those who are in pure in heart are promised to see God. Like all the
Beatitudes, this promise seems to guarantee present spiritual possession as
well as actual future kingdom possession, in the sense of millennial
inheritance. Sadly, some will not see Christ in the Millennium, for they will
be expunged from His presence.
7. Peacemaking. Blessed are the peacemakers: for they shall be called the
children of God (Matt. 5:9). Jesus assured our peace with God through His
death on Calvary, having made peace through the blood of his cross, by him to
reconcile all things unto himself (Col. 1:20). Because we have been
justified, we have peace with God through our Lord Jesus Christ (Rom. 5:1).
As children of God, we have a duty to promulgate peace in the world by
reconciling men with God through Jesus Christ (2 Cor. 5:18-21). Indeed, we
are His ambassadors of peace! Of course, it should also be characteristic of
propagators of peace that they live peaceably with all men.
What is the reward promised to those who are fulfilling their mission of
peace in the world (i.e., spreading the gospel and living peaceably)? They
will be called the children of God. Certainly, they are already God’s
children by way of their position in Christ, but God will publicly proclaim
them as such, granting to them inheritance in His earthly kingdom. Perhaps
another way of putting it is that they are children indeed, for they are
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Jesus, the Son of God, the great peacemaker. They are letting
so shine before men so that others can see their good works and
Father in heaven. The Father is not ashamed of them and is eager
them as “my children.”

8. Persecution. Blessed are they which are persecuted for righteousness’
sake: for theirs is the kingdom of heaven (Matt. 5:10). Those who willingly
suffer for Jesus in this life will be honored in the next. In fact, Jesus
emphasizes the reward twice: theirs is the kingdom of heaven (v.10) and great
is your reward in heaven (v.12). God places a high value on those who endure
suffering, whether physical or verbal (revile you … and say all manner of
evil against you falsely).
The apostle Paul emphasized the same truth. If we suffer, we shall also reign
with him: if we deny him, he also will deny us (2 Tim. 2:12). The passage
teaches that those who endure persecution will inherit the kingdom, and will
rule with Jesus. Those who melt under pressure will not inherit the kingdom.
Christ will deny them the privilege. Paul implies the same in Rom. 8:17 where
he identifies all saints as heirs of God but only suffering saints as coheirs with Christ.
There is only one qualification for entering the kingdom: salvation by grace
through faith alone in the finished work of Christ on Calvary. However, there
are several qualifications for inheriting the kingdom. Jesus gives eight in
the Beatitudes. Oh how critical that we seek first the kingdom of God and His
righteousness, for that is how we glorify God. There is much at stake!

Seek First the Kingdom (Part 1)
What is the ultimate objective of every child of God? Without question, it is
to glorify God (1 Cor. 10:31). But how do we glorify God in a practical,
everyday sense? By seeking first the kingdom of God and His righteousness
(Matt. 6:33). Jesus gives a commentary on how to do this in the Beatitudes.
Indeed, the Beatitudes delineate the spiritual qualities necessary for
inheriting the kingdom of God.
The Beatitudes are not the means by which unsaved people become saved. Nor
are they evidences that one has been saved. Furthermore, the Beatitudes are
not merely teachings for the Jewish people. They are spiritual virtues that
God intends all His children to display. Incidentally, the Beatitudes can
never be merely simulated in one’s life. They are exhibited only to the
extent that Jesus is allowed to live His life through His children. The
Beatitudes, we could say, are the graces of the Christ-life.
Jesus’ audience would have rightly equated the word kingdom with Christ’s
Messianic kingdom. As New Testament saints, having the completed Scriptures,
we understand the Messianic kingdom to be the coming Millennial kingdom, a

literal period of one thousand years during which Christ reigns on earth
along with his bride.
As explained in a previous article, there is an apparent difference
between entering the millennial kingdom and inheriting it. All children of
God will enter the kingdom but, presumably, not all will inherit it. Those
whose lives exemplify the Beatitudes will be qualified to inherit Christ’s
millennial kingdom.
What, then, are the eight qualifications for inheriting the kingdom?
1. Poverty of spirit. Blessed are the poor in spirit: for theirs is the
kingdom of heaven (Matt. 5:3). In life, those who are materially poor are
known as have-nots. Using this metaphor, Jesus describes disciples as
spiritual have-nots. In other words, they are empty of self, recognizing they
have no inherent worth or self-sufficiency. Their constant need is Jesus, and
on Him alone they depend.
Poverty of spirit is the opposite of the Laodicean attitude, Thou sayest, I
am rich, and increased with goods, and have need of nothing (Rev. 3:17a).
Ironically, those who think they have something to offer God are actually
bankrupt and don’t realize it. And knowest not that thou art wretched, and
miserable, and poor, and blind, and naked (Rev. 3:17b). The poor in spirit,
on the other hand, are rich in faith and, because of that, will be rewarded
in the kingdom to come. Hath not God chosen the poor of this world rich in
faith, and heirs of the kingdom which he hath promised to them that love him?
(James 2:5).
2. Mournfulness. Blessed are they that mourn: for they shall be comforted
(Matt. 5:4).Does this suggest one who is lacking in joy or long-faced? On the
contrary, a mournful soul is one who – because of poverty of spirit –
agonizes over his deplorable spiritual condition, crying out, as Isaiah, Woe
is me! For I am undone (Isa. 6:5). If poverty of spirit is the intellectual
understanding that one is destitute without God, then mournfulness is the
emotional reality that accompanies it. In one word, it is brokenness before
God.
What does God do for broken people? He comforts them, filling them with
Jesus, putting the pieces of life back together. He brings meaning to life,
not just in this life but in the life to come. Those who are not mournful and
broken before the Lord will, in the millennial kingdom, dwell outside the
palace of the king, away from the brightness of His presence, in a realm of
relative darkness, consciously regretting having lived for self in this life.
In contrast, the mournful will be comforted, that is, they will be in His
presence, enjoying the beauty of His holiness, serving Him as one of His
loyal subjects.
3. Meekness. Blessed are the meek: for they shall inherit the earth (Matt.
5:5). Meekness has two aspects. First, is the sense that, as individuals, we
are no better than anyone else. All are on level playing field with God.
Second, meekness is the gentle treatment of others on the basis that we can
trust God to judge evildoers and to work in other believers as He works in

us. Think of Jesus, Who, when he was reviled, reviled not again; when he
suffered, he threatened not; but committed himself to him that judgeth
righteously (1 Pet. 2:23). Our Savior was meek and lowly of heart (Matt.
11:29), and He will produce the same spirit in us when we let the Spirit take
control.
God views a meek and quiet spirit … of great price (1 Pet. 3:4). Thus, he
rewards those who are meek by letting them inherit the earth, presumably, the
millennial earth. In the minds of His Jewish audience, the reference to
inheriting the earth would have fostered images reminiscent of the Old
Testament promised land which, for the New Testament saint, is a picture of
victory in the present life as well as inheritance in Christ’s coming
kingdom.
4. Hungering and thirsting after righteousness. Blessed are they which do
hunger and thirst after righteousness: for they shall be filled (Matt. 5:6).
Seek ye first the kingdom of God, and his righteousness; and all these things
shall be added unto you (Matt. 6:33).Hungering and thirsting are cravings
that long for fulfillment.
The spiritual parallel is vivid. Every disciple of Jesus Christ should desire
to be righteous, to be perfect, even as your Father which is in heaven is
perfect (Matt. 5:48), to be filled with the fruits of righteousness (Phil.
1:11). Solomon summed it up at the end of the book of Ecclesiastes: fear God,
and keep his commandments: for this is the whole duty of man (Eccl.
12:13). Those who appropriate the righteousness of Christ, by depending on
the Holy Spirit, will find the enablement to live righteously.
The promise Jesus makes to those who long to live righteously is that all
their earthly needs will be provided, and they will be filled. The
word filled means to be satisfied in abundance. The implication, within the
context of Matt. 5, is abundant spiritual life now for those who live
obediently, as well as abundant life in the millennial world to come. No such
promise is made to those who persist in carnal behavior. On the contrary,
they are warned that persistence in sinning will result in not inheriting the
kingdom of God (1 Cor. 6:10; Gal. 5:21; Eph. 5:5).
Are you seeking first the kingdom of God? I would challenge you to meditate
on these first four qualifications for inheriting the kingdom. Part 2 will
examine the remaining four Beatitudes.

The Wedding Garment
Will you be at the Marriage Supper of the Lamb? “Yes,” you may reply, “for I
am a child of God; I have been clothed with the righteousness of Christ.” But
while the imputation of Christ’s righteousness provides eternal security,
does it ensure one’s inclusion at the Marriage Supper? By exploring one of

Christ’s kingdom parables we can gain insight as to this important question.
The kingdom of heaven is like unto a certain king, which made a
marriage for his son, and sent forth his servants to call them that
were bidden to the wedding: and they would not come (Matt. 22:2-3).
From the parallel text in Luke 14:16-24 we learn that this wedding is, more
specifically, the wedding supper, or feast, which precedes the actual
wedding. It is equated with the Marriage Supper of the Lamb in Rev. 19:7-9,
which inaugurates the Millennial kingdom.
Virtually all commentators identify the King as God the Father and His Son as
Jesus Christ. Those who are bidden to the wedding by the King’s servants
(likely the Old Testament prophets and perhaps John the Baptist) are the
Jewish people who reject Jesus. He came unto His own, and His own received
Him not (John 1:11).
Later in the passage the King sends out more servants (likely the apostles)
to graciously summon the invitees once again. Those servants are ignored by
the Jewish people en masse and, worse yet, violently abused and killed by a
“remnant,” who martyr them. The King, in His anger, sends forth His armies,
destroying the murderers and burning up their city. Most conservative
commentators see this as the destruction of Jerusalem in AD 70.
The King insists on moving ahead with the wedding, as everything has been
meticulously and beautifully planned. So He sends His servants out again,
this time outside the city (Jerusalem) into the highways and hedges (the
realm of the heathen), compelling all those who will come, both bad
(Gentiles) and good (Jews).
So those servants went out into the highways, and gathered together
all as many as they found, both bad and good: and the wedding was
furnished with guests. And when the king came in to see the guests,
he saw there a man which had not on a wedding garment: And he saith
unto him, Friend, how camest thou in hither not having a wedding
garment? And he was speechless (Matt. 22:11-12).
The wedding is finally filled with guests who respond to the king’s
invitation. Those who do not come to the wedding are not saved. Those who
respond favorably to the invitation are those who have received the free gift
of salvation by grace through faith alone. They have accepted the invitation
of the King!
What about the man who comes to the wedding but is not properly attired? His
offense is not wearing a wedding garment. This out-of-place man suggests a
real rubbing point, not merely for the King but for all of us as interpreters
of the passage.
Some say that the wedding garments refer to both the imputed righteousness of

Christ and the imparted righteousness of the saints. They would argue that
saved people live and act like it, and thus the impartation of robes of
righteousness must, of necessity, accompany any persevering saint. Those who
have not persevered in righteousness are not true saints and will not stand
before Christ at the Judgment Seat, much less be present at the Marriage
Supper, they would claim.
But is that what Jesus is saying in this parable? This man’s presence before
the King seems to demonstrate that he has accepted the King’s invitation. In
other words, he is saved. Furthermore, the King refers to him as “friend.”
When the King asks the man why he is not wearing the wedding garment, the man
is speechless, literally muzzled. He can say nothing; he has no adequate
response, for he knows better. I believe this scene is reminiscent of the
Judgment Seat of Christ, when some are saved, yet so as by fire and will
undoubtedly have nothing to say for themselves.
Interestingly, in Rev. 19, we find the nature of an appropriate wedding
garment:
Let us be glad and rejoice, and give honour to him: for the
marriage of the Lamb is come, and his wife hath made herself ready.
And to her was granted that she should be arrayed in fine linen,
clean and white: for the fine linen is the righteousness of saints
(Rev. 19:7-8).
How does a saint make himself ready (i.e., prepared) for the Marriage of the
Lamb? By living for Jesus here and now. By losing his soul in this life so he
can gain it in the next. See previous articles entitled, The Paradox of
Saving the Soul, Part 1 and 2. That is the only way one becomes qualified to
receive robes of righteousness, the wedding garments that are required for
entrance to the Marriage Supper.
All saints, it seems, are not granted automatic entrance; for the
qualification, according to the end of v.8, is not Christ’s righteousness,
Gr. dikaiosis, but rather the righteous acts of the saints, Gr. dikaioma. In
other words, this passage implies that only those saints who are deemed
worthy, based on their obedience – their righteous behavior, as determined by
Christ at the Judgment Seat – will be allowed entrance to the Marriage Supper
of the Lamb and, presumably, to the glories of the Millennial kingdom which
is inaugurated by the Marriage.
Some tend to discount this view of Matt. 22 and Rev. 19 because they
interpret what happens to the improperly dressed wedding guest as being cast
into hell. But does the Bible say he is cast into hell?
Then said the king to the servants, Bind him hand and foot, and
take him away, and cast him into outer darkness; there shall be
weeping and gnashing of teeth. For many are called, but few are
chosen (Matt. 22:13-14).

What is outer darkness? Is it hell? The term literally means “the darkness
outside.” Scholars tell us these feasts would typically be held at night, so
that one cast outside would be in relative darkness compared with the
brightness of the banquet hall.
Furthermore, “weeping” and “gnashing of teeth” imply sorrow and conscious
regret. While that could describe the emotional state of one in hell, could
it not also describe the emotional state of one who has been excluded from
the glories of the Milllennium? If some true believers, based on Christ’s
determination at the Bema, are excluded from the Marriage Supper, because
their life is not worthy of receiving a wedding garment, will they not weep
and consciously regret being cast out?
Many are called, but few are chosen. Could this mean that many are saved, but
few of the saved will be deemed worthy of ruling and reigning with Christ in
His kingdom? Will all the other saints (those deemed unworthy) regret that
their millennial existence is outside of the King’s realm, far less than what
it could have been if they had lived differently in this life? These are
questions that all Christians need to wrestle with. It is important that we
not be ashamed at His coming (1 John 2:28) and that we lose not our reward (2
John 8).
Thankfully, every child of God has been given equal opportunity to earn robes
of righteousness because every saint has been given the provision of Christ’s
righteousness. If you are appropriating his grace by faith (Rom. 5:2), to
perform His will on earth, living a revived life, then you are a candidate
for the wedding garment!
This article may seem shocking to some who have never heard this
interpretation of Matthew 22 and Revelation 19. But if this view is correct,
there are serious ramifications that should be considered by all Christians.
May we search the Scriptures and determine whether these things are so.

